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onen! AN | Woes Sp 
As free, and not uſmg your Liberty 
F” a Or. a. Cloak of Maliciouſneſs, 


- but as the Servants of God. 


IHE Chriſtian Religion is repreſented 
to us in the Holy Scriptures with every 
" Advantage that can make it truly va- 
ar luable ard worthy'of all Acceptation, 
Among others this of Liberty is frequently inſiſt- 
e on by Chriſt and his Apoſtles: And they could 
not repreſent it under any Notion more' pleaſing, 
But yet as there is ſomething inchanting in the 
Sound, where this undoubted Privilege of all Chriſ- 
tians is ever ſo ſtrongly aſſerted or ſuppoſed, we 
are frequently caution'd againſt the Abuſe of it. 
Thus St. Paul to the Galatians, Jou have been cat: 
kd, Brethren, ſays he, to Liberty; only uſe not Li- 
vert y for an Occaſion to the Fleſh: And St. Peter in 
the Words of the Text, Free, yet not uſing your Li- 
berty for a Cloak of Mali 81 but as the Servants - 
of God. And this fame Apoſtle, by the Time he 
wrote his ſecond Epiſtle had lived long enough 
to ſee ſome groſs Abuſes of this Doctrine, where 
he ſpeaks of thoſe who promiſed , Liberty, but 
were themſelves the Slaves of Corruption. 
I Ins the Verſes juſt before my Text, the Apoſtle 
had been preſſing Obedience to Authority; this 
join'd to the Uſage of the Original Word kd /a in 
the ſacred Writings, makes it reaſonable to ſup- 
poſe that he here r thoſe who 
might make a wrong Uſe of Liberty to cover a 
A N15 of Maliciouſneſs, Envy, Ill-Nature and Con- 
e 


 rradiftian 


. 
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| $3 
tradiction to Government: a Corruption naturally 
enough arifing from the -firſt Appearance of Li- 
. berry, which ſeems to promiſe Independency and 


"Nos ption from all Rule. But rhis Miſtak: the 
5 Apoſtle wiſely corre&s by this Conſideration, that 


8 ſtill che Servants Cc no Liberty pan 
charge us from his Service, nor conſequently 
from a og to cvery Ordinance of Man. for 
the Lord's Wen eee the laſt Re- 
ſult of Thin RY hey really are; and for the ſame 
2482 are the Laws of Virtue and Morality till 
pions. as ever, nor have we —_ Licence to 
971855 Hep and i Ap or the Laws 
of Virtue are; „ ee 
9 oa, The ſame will hold good in any Inſtance 
8 Duty whatever, chat we are ſtill Rnd by he 
ryice which we owe to God to ſubmit toit, This 
js the Apoſtle's Reaſoning, according to, which 
the Service of God might 12 — at firſt light, of all 
others, the ſtricteſt Vondage, and moit .oppolite 
to the common Notions of Liberty; and Jet at 
the fame time be ſuppoſes us free, and every De- 
Vation from this Service not to be Liberty, but 
Vice and Servitude uſurpi r As iit is 
© therefore à Point of rable Importance in 
Sen and Divinity, to give it Ky Light I can, 
ſhall-(1#). enquire into the true Nature of Lis 


ty, bal order to pron then Xe, eee 


the Service. of God, - 5 0 
15 TH w that. God has moſt eſfeQually prox prox 
v1 - or te Libeey of Man by e Diſpeplaion 
of che Go 
17 ee 55 ſome of the Abuſes whic 


wrang appli; Fee a cor 
rope ppl or | 


ww 
-Þy 
IA 


Top Heart. Under one or other of 
| Beach WII, I think, 2 r the 

Nb e Eorct oi e a St. Peter 
in che Wards of my Te x5; 4 [ih not jt 
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our. Liberty for a Cloak of Maliciouſneſs,. but os f 
Lene; &* | 17 el wy * 
ae, 4 al * 
Libet Under Liberty I comprehend that of the 
Theught as well as the outward Action; and in- 
deed as all the Motives to Action are ſupplied 
hg the Thought, from our own Reaſon or er 


Which I ſhall frequently call by the general Name 


2 
_ of Underſtanding; ) from our own Uaderfiand; 
I ſay, or from a Faith in the Underſtanding of G- 
thers, from Love or Hatred, Hopes or Fears, Sr. 
il. e. from N of one kind or other, a Liberty 
of Thought will of courſe draw the other after it, 
and may therefore in Reaſoning ſafely enough 
Bd Bee bone >, 122 9980 9 <A 
Now in the firſt Place no confidering Man, I 
be able to deny his Conſent to the cleareſt Evi- 
dence of Reaſon, the moſt unexceprionable Teſti- 
- Moy of Senſe or Faith, and rhe ſtrongeſt Motives 
of Action; inſomuch that where a Thing is pro- 
ved true, he ſhall be free ftill to think it falſe, in 
oppoſition to his own Lights; to disbelieve a Thing 
Which to himſelf catries every Appearance of Cre- 


dit; to do this when every Motive of Action de- 
termines him to do the contrary, One can hardly | 


expreſs this ſo gently but the Contradiction ſbe ws 
itſelf through it; for it would be really to judge 
againſt his own Judgment, to believe againſt his 


own Pelich and to do that which he cannot do. 


Such a whimfical Liberty, if there be any ſuch, is 
certainly no Privilege to human Nature, much leſs 
is it that which our bleſſed Redeemer has purcha- 
fed for us. It is true that we frequently judge amiſs, 


believe and act wrong, but it is always con- 
formably to our own Reaſons and Motives: Nor is 
this any Imperfection in our Nature that we are ob- 
liged to conclude rightly from our own Reaſons, to 

as conſiſtently wich our on Motives; tar _— 


[ am to enquire into the true Nature of 


ſuppoſe, will claim ſuch a Liberty whereby he ſhall | 


TW __ 
But here lies our Misfortune, that we either don't 
know or don't attend to other greater Reaſons and 
more preyailing Motives, Which would lead us 
rene e 


; Nox therefore can Liberty conſiſt in a perpetual 


Suſpenſion of the Mind where the bs eels itſelf 


Equally balanced, and indifferent to this or that 
Judgment, to this Action or the contrary. Some- 
thing like this hath been advanc'd in Philoſophy 
and cl{cwhere, but ever very unhappily, and in 
the utmoſt defiance to Nature and right Reaſon. 
Sometimes we find ourſelves miſtaken in our Con- 
_ cluſions, our Senſes frequently have mifrepreſented 
Things, we have believed and been deceived, out 
Paſſions have miſled us. All this is true; but out 
Reaſon, our Scaſc, our Faith; our Paſſions, are 
they therefore to be wholly diſcatded? or, hich 
comes to the Tame, muſt not we, for fear of bein 
deceiv'd, ever venture to give them any Truſt? 1 
this Reaſoning be right, the Adminiſtration of God 
fromthe Beginning of the World to this Day hath 
been wrong; for Mankind has ever truſted them, 
and by this Truft have all the great Ends of Provi- 
dence been carried on. They have ſometimes been 
miſled by them, and from thence the World has 
Tightly concluded that they are not tobeablolutely 
truſted: For every Inſtance of Deception there is 
naturally an Allowance given, and a Drawback 
made upon that Fulneſsof Aſſent; it puts a Weight 
into the oppoſite Scale: But it ought not there- 
fore to overcome or equal the weightier Truth 
that lies on the other Side. As well might we 
ſay that an Ounce ought to coutiterpoiſe a Pound, 
or that ten ſhould be no more than one. 
Tu Inclination therefore of the Soul to tloſe 


with an Objeck offer'd to it ought not to be al- 


ways balapced, but, as it is, always check'd by 
the Error on the other Side, in exact Proportion 
to its Moment. And fo little Reaſon have we 


| tpork 


LF] 
upon the account of ſome accidental Miſtakes, to 
miſtruſt the Truth of the Faculties themſelves, 
that one great Way of diſcovering and correcting 
an Error is from the ſuperior Truth of them: We 
know that we ſee ſometimes wrong, becauſe we 
generally ſee right. M: 20601 

SOMETIMES indeed the Mind ought to be ſuſ- 
pended, and there the Wiſdom of God has pro- 
vided it ſhall be ſo; as where the Object is at a 
Diſtance, and half out of Sight: And thus the 
Reaſon and the Faith have their Bounds, at the 
Extremities of which Things appear obſcure and 
confuſed. But becauſe the Eye cannot clearly 
diſcern a Man a great way-off, muſt I therefore 
doubt the Exiſtence of a Precipice juſt before my 
Feet? Becauſe I know not what to believe of an 
tient Fact obſcurely mention'd, and without 
any Conſequence, muſt I therefore preſerve myſelf 
ſuſpended in a Matter of the utmoſt Moment, and 
which has left behind it the deepeſt Traces? In 
Things uncertain and of little Importance it is ri- 
diculous to be poſitive; but in Things of the 
greateſt Importance and the higheſt Certainty, 
it is not only ridiculous, but fatal to be doubttul. 
if there were no Medium to be choſen, but we 
muſt either be always poſitive or doubtful in every 
Thing, it were better to be expoſed to Ridicule 
than to Ruin; and this we ſhould ſoon perceive, 
dd we once feel the diſtracted and forlorn State 
of an everlaſting Perplexity. This, as the greateſt 
« all Evils, Nature has ſtrongly guarded againſt, 
but yet is ſometimes felt by ſome dark unhappy 
douls, But if this be Liberty, Demonſtration is 
the greateſt Enſlaver in the World; for that ab- 
olutely determines the Mind to one Point, and 
leaves no Power to doubt, i. e. as the Reaſon is 
dre perfected, ſo the Mind is more enſla ved, 
and perfect ed (ſuch as we conceive to 


K in the Deity) is abſolute Slavery. 1 
W + B Tus 


[6] 
'Tx1s therefore not being the Liberty which we 
are ſecking after, we muſt enquire farther. Is it 

then a Power to think and act for ourſelyes with- 
out any Interpoſition from abroad? a Right to 
yield to no Reaſons or Morives-but thoſe of our 
own Growth? Where there is infinite Knowledge, 
and nothing wanting upon which a Judgment 
may be form'd, there evidently the Mind is qua- 
lified to judge for itſelf: Where all poſſible Mo- 
tires chat ought to determine an Action have their 
juſt Weight, there the Action ought to be per- 
fectly free and uncontroul'd, i. e. to a Perfection 
5 of Nature there is, there muſt be, there ought to 

be, no foreign Controul or Influence. This Li- 

berty is the Prerogative of God; but where the 

Mind, ſuch as is So human, is bounded within a 

narrow Compaſs, and conſequently every Judg- 

ment and every Action want infinite __ to give 
them Perfection, it is evident that the Mind mult 
want ſo much Right to this Liberty as it wants 

Perfection; And who can tell us how large is that 

dark Chaſm of the Soul ? what Reaſons lie con- 

ceal'd in that vaſt Region where we know nothing! 

Werl then, ſince our Underſtanding is of it 

ſelf bounded, could it by any means be enlarged, 

would the Man loſe ſo much Liberty as he has 
gained Improvement? is he leſs free to think for 

himſelf as he has received a larger Influx 0 

Knowledge from abroad? no, thus far, confider- 
ing that all this Knowledge thus tranſplanted 
into him is as it were naturalized and blended with 
his original ſelf, he owns no Maſter, | and hi 
Thoughts are his own: perhaps 'he*U acknow 
ledge himſelf more free as he is leſs confined 
and a great deal may be done this my toward 
enlarging the Underſtanding and the Liberty 0 
* Man.- Great are the Benefits of Company, Book: 
_ * Diſcourſes: vaſt is the Advantage we recel"! 
| from a liberal Education, which opens to us 


1 
aew World of Men and Things: how much do 
we owe to the Addreſs of a skilful Maſter, who 
with a fine Hand forms the tender Soul, dex- 
rrouſly delivers the labouring Youth of his own 
Notions, is ever inſinuating and diſtilling ſome- 
thing from himſelf, and ſows thoſe Sceds of 
Knowledge in the Mind, which, when long after 
they are grown to Perfection, ſometimes make the 
vain Man proud of himſelf, and able to deſpiſe 
the Hand from whence they came? To fay all, 
our excellent Conftitution, the common Mothe? 
that firſt bore us, and has ſince fed us, to whoſe 
wiſe Proviſion we are indebted for theſe and all 
other Advantages, how much of us may the juſtly 
claim? Were we to ſce the Nakedneſs of that 
Mind which was ſtripp'd of all thoſe foreign 
Aſſiſtances, and left barely to his own Acquire- 


ments, it would teach us to think Modeſtly of 


gurſelves, and with all Reſpect and Gratitude of 
others. — But it may be we are ſenſible of 
this; we would gladly accept to have our Under- 
ſtanding improved, and our 2 open d thro? 
all this infinite Complication of Things, that we 
might be as Gods, every one for himſelf able 


infallibly to diſcern Good and Evil. This is what 
the Pride of Man hath been cver aiming at, but 


in vain; for we can no more be made Gods than 
be born ſo. There are eſtabliſhed ' Bounds, be- 
yond which the utmoſt Improvement cannot car- 
ry us; there will be ſtill be ond all the Know- 
ledge we can poſſeſs, infinite Room for Ignorance, 
and conſequently a great Void unprovided for: 


however, after all, if Man can go no further, we 


we muſt make the beſt Uſe of what can be had, 


and Liberty will conſiſt in doing as we can, and 


judging as we are able from our own Abilitics, 
improved by the beſt Inſtruction. | 


ur ſuppoſe that were I can ſee my my- 
i 


con- 
cerng 


ſelf, there another ſhall _ ſomething wh 
£ 2 
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8 [8 ] 
cerns me; ſhall I, becauſe by play, -maggrof 
can't be made to ſee it with my own Eyes, ſhall 
I therefore ſtifly maintain my iber) of ſeeing 
for myſelf, and refuſe his Aſſiſtance? this is in 
ſome Degree the Caſe of every two Men in the 
World, where the Capacity is upon the whole 
equal, yet from a different Poſition of the Under- 
ſtanding they ſhall either ſee what the other can- 
not. Where there is a Pifference in Men, this 
will create a proportionable Difference on either 
Side in the Reafonin , but we'll now ſuppoſe 
them nearly on a Level! none to underſtand per- 
fectly, and yet every one to ſee ſomething, tho 
with ſome Difference. Here it is plain that if 
great Regard is to be had to my Underſtanding, 
a great Regard is due to the Underſtanding of ano» 
ther; if another's have but little Weight, mine 
can have no more: it is ſo contrived, that what- 
ever Notion we have of the Human Capacity, 
we can never want a Check proportion d to it. Be 
the Underſtanding of Man ever ſo much magnified, 
we ought to magnify it alike; and not, as 1s often 
ſeen, ſay very great and magnificent Things of 
Reaſon, and in the Concluſion take the whole Be-. 
nefit of it to ourſelves; many times in Defiance 
to che Reaſon of the whole World. Such are in 
Truth pleading not for Reaſon, but for private 
Reaſon; and not for that neither, for every Man's 
is ſuch, but for their own againſt that of the 
World and of every ſingle Man in it. ——We 
_ ought therefore, if we talk fairly and conſiſtently, 
to give the ſame Advantage to others which we 
_ clam to ourſelves, and a much greater ſtill to the 
united Senſe of Societies and Kingdoms of Men. 
And if this be true, it is right to acknowledge it 
tor Truth, to allow it a proper Weight with us 
in Judgment and Practice; and hence ariſes a 
Faith which gives us all the Benefit of the Undere 
landing of others; by our own Underſtanding mY 
2 © vl ow 
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E 
ſee with our own Eyes, and by a Faith in the Un- 
derſtanding of others, we ſee with the Eyes of 
others too: and this is a very gracious Proviſion 
which God Almighty has made to ſupply the ne- 
ceſſary Deficiency of one Man out of the Abun- 
dance of: many. But others, it will be ſaid, 

may deceive us. Societies of Men can no more de- 

ccive themſclves, than ſingle Perſons; and there- 
fore the Suppoſition is abſurd of whole Communi- 
ties diſſembling, of all Mankind playing the Hypo- 
crite: To whom or for what Reaſon ſhould they 
do it? One Man indeed may deceive another, one 
Set or Society of Men may deceive another Set or 
Society; ſometimes they do ſo; and this, as I ſaid 
before, will require an Abatement to be made; 
which accordingly the World makes, without de- 
ſtroying the Truth of Faith, and the Advantage to 
be had from it: an Advantage ſo great that the 
good of all Society and Government depends 
upon it, For if Mankind in forming Societies were 
ſuppoſed: to club 2 * in creating a prodigious 
Power only, and placing it ſomewhere without 
an Underſtanding proportioned to it, Government 
would be a greater Monſter than any that the Poets 
talk of, an enormous Strength join'd unnaturally 
to a ſmall Underſtanding: But it is not ſo: Things 
are better ordered upon the whole; for I am not 
talking of the Corruption of particular Times: no 
Man can ſhew why a Union of Underſtanding - 
ſhould not have the ſame A as a Union 

1. 


of Power. Hence it is that the Subject naturally 
comes into the Senſe of his Superiors, to a certain 
Degree, as far as it is reaſonable he ſhould, and by 
that means enjoys the Wiſdom of the Adminiſtra- 
tion at the ſame time that he is ſupported by its 
tower. Thus, in a Father, a ſuperior Under- 
landing is clothed in a Portion of Power exactly 
ſuited to it; the Child, if his Soul be rightly 
brm'd, is bleſt with a native Senſe of his own 
| Imperfection, 


© f 10 7 

ImperfeQtion, which wiſely diſpoſes him to ſub- 
mit not only his outward Behaviour, but his very 
Senſe and Judgment to a certain Degree. The 
Submiſſion of the one correſponds exactly to the 
Authority of the other, and the Reaſon for that 
Authority; the Laws of Family are matntain'd ; 
Order and Harmony preſerved; and the Child by 
this wiſe Conduct of rovidence has all the Benefit 
of the greater Knowledge and Power of the Father. 
Irx is very reaſonable then, we'll now 1 
to poſſeſs a certain Degree of Faith, by which we 

are kindly 1 into the general Under- 

ſtanding of Mankind, and enjoy the Benefit of it. 
But as this Faith is an Act of Obedience, wherc- 
hy the Underſtanding of every Man does in ſome 
ort bow and pay Homage to a foreign Authority, 
it ſeems that this can't be done without Prejudice 
eo Liberty, chat native Sovereignty which we all 1 © 
claim over ourſelves: But what then is Liberty? th 
B it that trifling Thing mentioned at firſt, a hio 
Power to be deceived,” to chuſe Error where fla 
Truth appears, to refuſe to ſee a Benefit where . 
there is one? no ſurcly this is either not at all, ot ec 
not a Privilege to be inſiſted on. True Liberty is I ©: 
not 4 Power to reaſon truly or falſely, to do right cla 
or wrong, but a Power to do right and to reaſon 
truly, when the Underſtanding is diſencumber'd © ©, 
from every Cloud, and free to give to every Truth abſ 
its due Moment; and, if there be a Truth and 
Benefit carried in Authority, we are not clogg'd 
by any undue Opinion of ourſelves from ſeeing and 
enjoying it. Truth is the Liberty of the Mind 
which only can ſer it free. FA 

- IT would be childiſh here to ſay, what yet is 
commonly ſaid, that we muſt follow our own 
Judgments, we muſt believe and act according to 
dur own Opinion of Things and not another's. It 
is childiſh, I ſay, not becauſe it is not true, but 
becauſe it is nothing to the Purpoſe: for he that 


carries 
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carries the 8 Man ever ſo high, even ti 
Infall ibility, ſtill follows his own Judgment in it, 
it is agreeable to his Opinion to place Infallibility 
where he places it: But is he therefore free? yes, 
be is, in this Senſe, in which every one muſt be 
ſo; he follows his own J ent. But at the 
fame Time his Judgment is cloſe fetter d, his Un- 
ACE is depreſs'd and overborn by the 
Weight of Human Authority, which he carries 
too high. A Man is not free therefore becauſe he 
judges according to his own Reaſon, for this he 
always does when he reaſons ever fo abſurdly; 
nor becauſe he acts according to his own Motives, 
for this he always does when he acts ever ſo mon- 
ſtrouſly: but then only, as I ſaid before, he is free 
to Perfection, when nothing hinders him from 
Judging and Acting according to Truth. I con- 
clude therefore upon the Strength of what is paſt 
that Faith in Man, or which is the ſame, Submiſ- 
ſion to Authority to a certain Degree, far from en- 
flaving the Mind, helps to ſer it free. 
Bur ftill an abſolute Faith and an abſolute O- 
bedience neither Father, Maſter, Prieſt, Magi- 
ſtrate, nor any Name of Authority upon Earth can 
claim, it being the Prerogative of God only, who 
cannomore communicate ſuch a Right, than he can 
communicate his own infinite Being: I mean an 
abſolute Ri gh without Limitation, which can be 
only due to Wiſdom and Power without Bounds; 
but theſe Qualifications are in Man but to a certain 
Point only. After all the Uſe of our own mot 
improved Underſtanding, ftrengthen'd by the con- 


current Senſe of Nations of Men, yet ſtill the Soul 


requires an Aſſurance which 1 God 
can give it. He alone that ſees the Whole is ca- 
pable of judging ſurely of any one Part, becauſe 
of thoſe infinite Relations which every ſingle 
Thing bears to all others. Every Action draws 
its Principles from innumerable Cauſes, and ſpreads 
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its Conſequences in different Proportions into all 
Futurity; all which none but God himſelf ſees, 
or is capable of ſeeing. In this Maze of Things, 
inextricable to us, would he in infinite Goodneſs 
vouchſafe to lead us by the Hand, teach us what 
to think and what to do, then only we might hope 
to find Reſt to our Souls: But this cannot be done 


by any Application to the Underſtanding of Man, 


which, for Reaſons mentioned before, is abſolute- 
Iy incapable of receiving it. BBB 
© SuPPost then, that he perfectly ſeeing all thoſe 


infinite Relations which lie diſpenſed over the Face 


of Things, and weighing their ſeveral Moments, 
and with divine Art compounding them together. 
ſhould give us a Rule of Life which reſulted from 
all theſe, and in like manner ſhould give us the 
Force of all theſe infinite Conſequences 1 7h 
hended in one expreſſive Word of Heaven or Hell, 
this alone, it's evident, would fill up all our De- 
ficiencies, and give us all the Perfection that hu- 
man Nature will admit: But it is impoſſible to 
enjoy the Benefit of this divine Guidance any 
other Way than by Faith. We muſt believe (know 
it we cannot) that this is a moſt perfect Rule, and 


ſubmit to be govern'd by it, or we muſt of Ne- 


ceſſity forfeit all the Advantage to be received 
from it. To compleat the Syſtem, therefore, we 
_ muſt fuppoſe it to come recommended to our Faith 
with ſuch Evidences and Teſtimonies as are pro- 
per Grounds for it, inſomuch that it thall be im- 
poſſible to believe any Thing at all, conſiſtently, 
without believing that; in other Words, we muſt 
renounce all Faith or have Faith in God, and this 
is the high Claim which our Religion makes, and 
from whence it neceſſarily follows that the Ser- 
vice of God is perfect Freedom; becauſe by the 
Suppoſition above made in Acting upon this Princi- 
ple, e act upon a Perfection of Reaſon, a Perfection 
of Faith, and a Perfection of every Motive that can 
or ought to influence us. . Ir 
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r. e gy this Deduction of Liberty, that 
were our own Underſtanding infinitely perfect, and 
ſelf-ſufficient, to be N govern'd by that would 
be perfect Liberty; that Faith becomes reaſcnable 
only, as it is a Supplement to the Deficiency of our 
Underſtanding, and conſequently that the Liberty 
which-ariſcs from Faith is only a Supplemental Li- 
berty to remedy the Deficiency of that firſt and 
higheſt. Liberty which belongs to God only. But 
as long as our Uuderſtanding is neceſſarily defective, 
ſo long will Faith be neceſſary to give us Perfection, 
ſuch a Perfection as is conſiſtent with Humanity; 
and ſo long will the Liberty of Man conſiſt in the 
Obedience of a Divine Faith, or which is the ſame, 

in the Service of Gd. 6 pat | 
So that now it appears, that true Liberty and the 

Service of God arc the ſame Thing under two dit- 

ferent Conſiderations: If you aſcend from the Rea- 

ſon of Man, and conſider the Faith and Obedience 
which we owe to Men within certain Bounds, and 
to God abſolutely as reaſonable Things, in this 

View Faith and Obedience are Points of Reaſon, 

and conſequently we are goyern'd by Reaſon only, 

1. e. we are Wholly free: On the other Hand, in 

beginning from God and his Laws directed to the 

Faith, every Thing aſſumes another Form, comes 

to us under the Notion of Duty, and even the Ex- 

erciſe of Reaſon itſelf is bound upon us by the Au- 
ea of this ſupreme Law-giver, and makes Part 
of the Service which he requires of us. And accord- 
ingly the Holy Scriptures often direct us to coufi- 
der Things in both theſe Views, and wiſely make 
uſe of them for a Controul one upon the other. We 
are there taught to call Religion the Service of God, 
but leſt that Expreſſion ſhould lead us to imagine in 
it ſomething ſervile and illiberal, we are given to 
underitand that theſe, Servants of God are the only” 

Men in the World that are indeed free: We are 

called to Liberty, but left that Word might be 

langetoully interpreted to'cquntenance Licenciouſ= 
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- happily controuls it in the Words of my Ti 

| e e are allow 'd to be free yet as the ads 

of God. I come now to te 

_ S:cond Thing 1 85 ſed, which was to fhew 
that God has moſt effectually provided for the Li- 
berty of Man, by the Diſpenſation of the Gofpel. 
It can't be ſuppoled that in Part of a Diſcourſe, fo 
noble a Subject ſhould hade all its Strength; I can 
only have time to conſider it in one Light, to which 
I am directed by the Account of Liberty before gi- 
ven. I ſhall compare this Fooliſhneſs of God, as 
the Greeks thought it, in applying to the Faith of 
Mankind, in order to procute them HL; I ſhall 
compare it, I ſay, with the Wiſdom of Men, who 
haye choſen to addreſs themſelves to the Reaſon, 
Give me leave now again to mention in groſs (for 
I need not diſtinguiſh accurately) four Principles of 
Thought and Action within us; the Reaſon, the 
Senſe, the Faith, and the Paſſions: Shall I add a 
_ Fifth, which Whether indiſcernibly compounded in 

whole or in part from a mixture of theſe, or whether 

it be ſomething wholly inexplicable to us, operates 

pon us when we do Things we know not why, 
from a ſudden Emotion or a ſecret Turn of Mind un- 
known to ourſelves? This, if in a Matter of Concern, 
is in the Language of the Greeks ,d or Och,; 
in the Chriſtian Scheme, which refers every Thing 
to its firſt Principles, it is an Inſpiration from 
God, or an Infuſion of the Devil; in the gay eaſy 
Style of the World, it is Humour and Caprice, and 
we know not what. „ 

I have ſaid already that we are ſubject to be miſ- 
led ſometimes by every one of theſe Principles; 
that this requires of courſe ſome Abatement to be 
made in our Aſſent to them, which therefore we 
are naturally diſpoſed to make according to the 
Proportion which the Errors of every kind bear to 
their repeRtive Faculty : and all this without cal- 
ling in queſtion the Tuch of the Faculkies them- 


l ſelves: 


neſs, 6r Maliciouſncls, ot Pride, &c.” the Welle 


Reaſon, that nothing is [vg or carries ay Autho- 


t 2s J 
(elves: This the Bulk of Mankind uncorrupted ne- 
yer do, , who reecive with all Simplicity thoſe Ope- 
rations of Nature as they arc intended by God: 
theſe are, the Refinements. of erte Men who 
would ſubſtitute their own Wiſdom in the Room of 
the Piviqe. What Errors there were, I faid, were 
of cqurle corrected by the ſyperior Truth of the 
Faculty re wely, and I add now that the Er- 
rors in one Faculty are controul'd by the Fruth in 
another, in ſuch a manner that they are all mutual 
Checks one upon the other. It happens frequently 
that a Miſtake ariſes in the Senſe, which is con- 
Vieted by the Reaſon or the Faith; in another In- 
ſtance, Reaſon will ſubmit to the Conviction of 
Senſe ar Faith; and again, Faith yields in irs turn. 
Uncorrupted Nature knows when and how far this 
mutual Submiſſion is fit better then all the Reaſori- 
ing in the World. The Erker Difficulty is where 
any two Faculties in Perfection claſh. Suppoſe 2 
clear Evidence of Senſe to be combated by the 
whole Strength of Faith, i. e, ſuppoſe I clearly ſee 
one thing, and all Mankind affirm that they ſee 


another, I don't decide which ſhall carry it; but 


from the whole I draw this Concluſion, that as they 
all alike ſtand upon a Bottom of Truth, and are all 
alike ſubject to accidental Errors, no one of them 


is to be enſlaved to the other; neither are the Pe- 
ciſions of Reaſon to dictate abſolutely to Senſe, nor 
thoſe of Senſe to Reaſon, nor Faith to either. 


No here has lain the Folly of Philoſophers, 


thoſe: Innovators of Nature, who obſerving the 
Miſtakes of Senſe and Faith, and how frequently 
our Paſſions hurry us out of the Way, have taken 
Occaſion from hence to deify the Reaſon, and have 
paid all thoſe Compliments to the Reaſon of Man 
which are only due to Reaſon in Perfection, or the 
Reaſon of God, And upon this wrong Principle 
they argue as all Mad-men do, very conſiſtently 


that our Perfection conſiſts in the Cultivation of 


Ney 
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. 
rity but What can approve itſelf to the Reaſon; the 
Reports of Senſe are nothing, the Opinion of Man- 
kind is nothing, no Faith or Obedience is due any 
where but to Reaſon The Paſſions are therefore 
to be utterly rooted out, becauſe the Wiſe- man in 
following them does not explicitely ſee the Rea- 
ſon; A F ther, a Maſter, a Magiſtrate are Names 
that ſignify nothing in Truth, becauſe ey are 
to be obcy'd no further than they are. conſiſtent 
Vith Reaſon, by. which he means the Reaſon in 
himſelf. He is therefore abſolute Lord of himſelf, 
he is every Thing, becauſe nothing is any Thing 
with him any further than it is Reaſon; he is the 
ny Erce-man, he is a King, he is God. 

I know very well that all Philoſophers don't 
carry the Matter ſo high; but where they ſtop ſhort 
of this, they fall ſhort of the Principle which I am 
combating. If they condeſcend to accept any Be- 
nefit from Goverument, from Religion, from the 
Paſſions, it is ſtolen from another Principle than what 


- 
* 
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they profeſs ; for every Thing that has been ſaid 
Follows conſiſtently upon a Perfection of Reaſon; 
Government can be of no uſe where the Man is ab- 
ſolutely qualified to govern himſelf, To love or 
hate, to hope or fear would but diſturb the ſerene 
State of perfect Reaſon. * © = . 
Ses now what follows: With infinite Labour and 
Struggle againſt Nature, he has at laſt gone near to 
break all'theſe 10000, unſeen Channels, by which 
infinite Wiſdom had contrived to join one Thing 
to another, and preſerve a mutual Communication 
between the ſeveral Parts; thoſe myſterious Liga- 
þ LOVE A. A - 
ments wrought. with the moſt curious Workman- 
hip that tie the Father to the Son, the Hnsband to 
the Wife, the Magiſtrate to the Subject, the Body 
to the Soul; that Charm of Nature by which every 
Thing appears either lovely or great, or Holy 
amongſt Men. And now behold the Wiſe- man 
" plac'd in the midft of a beautiful World as in a vaſt 
. Wilderneſs, cut off from all Communication with 


it, 


1m . ». wax _A©AY. . ts. ot. AT GR eb, Den, Ce Cc 


- F 1 oXcy 


cn 
wh * 


8 =nTYT 


our Senfe, our Faith, or our Paſſions 


F 
it, and perfectly free. He looks all ound him, and 
ſees Mankind acting upon quite other Principles, ſec> 
ing-and hearing and belicving, loving and beloyed, 
honouring and being honoured, 1. e. in his Senſe all 
trifing and playing the Fool in different Roads: 
he laughs ut all thoſe Amuſements, the World is 
nothing for him, and perhaps, to thew the laſt Diſ- 
regard to it, the brave Man kills himſelf and leaves 
it; the moſt dreadful State of Mind to which God 
can poſſibly abandon an unhappy Man; he is then 


become inſupportable to himſelf; nothing but Dark- 


- - 
- 


neſs and Deſolation. bs aaa : 
'” AnD in Proportion, as he appears a God to him- 
felf, he muſt of Neceſſity throw off his Reverence 
for the real God of the Univerſe, whoſe Admini- 
ſtration in human Affairs from one End to the other 
is diametrically oppoſite to his Scheme; all Regard 
for Men whom he conſiders as poor contemptible 
Wretches of a lower Species than himſelf, if his 
Reaſon prompts him to take care of them, tis un- 
der the ſame Notion that we provide for our Horſes 
or Dogs, or any Domeſtick Animal: if, to avoid 
the Odium of the People, he ſcems to put on their 
Notions in Religion or Government, and makes 3 
Profeſſion of Courteſy and Reſpect to Mankind, 
then his Life is all one Lye and Inconſiſtency; for 
what Principle of his can ſupport fuch an Efteem? 
nor can he act this Part ſo well but that the pub- 
lick Eye diſcerns through it, his Pride and Irreli- 
gion. Theſe are the fatal Conſequences of Reaſon 
indulg'd to exceſs, and not temper'd by the Re- 
ſpect we owe to our other Faculties, to the World, 
and to God. And if theſe Conſequences don't al- 
ways appear full grown, it is becauſe Men (as I ſaid 
before) are happily inconſiſtent with their Principle. 
Reaſon is of great Uſe, as it is employ'd in correc- 
ting the Exceſſes, and rectifying the wrong Uſe of 
but in re- 
turn, it does itſelf as much, full as much, need the 
alutary Check which it receives from them. 
SUPPOSE 


but they a 


C48] 
- .Supposx; now, that the yoaſoning aft 
2 lee ar enſeebled thoſe — for 


mons, ſhal come to perceive that they, to- 
ther wc Fa epoſſeſſions Which of courſe at- 
— them, tho — Da and explicitly ſeen 


by vs, are yet really Compendiums (if | may ſo 
| them] of Reaſon, the Reſults. me Conchalions 
the higheſt Wiſdom which God has wrought into 
our Natures, Suppoſe therefore, that now = ſhall 
begin to think it proj to reſtore them: he has 
dieſtroy d the natural Love which he bore to his 
Children; let him tryt to create it again 3757 orce of 
Reaſoning, He would: not accept of Meat and 
rink as Nature prepared him — it by a Stomach, 
by that hidden Enchantment of Hunger and Thirt; 
his Reaſon muſt be larisfied; it is Jatished : will 
all the 2 of Man give it again the Perfection 
with which the Wiſdom of God had wrought it? 

The ſame is true in-Goyerament and Religion; ol is 
dangerous to meddle with the Foundations 
ture; he has cut the Knots, and it is — f — 
him, even when he ſecs the mate Reaſon fox it, to 
tie them again. 

He complains of Prej aides which enſlave the 
Mind: And indeed on al Sides, which way ever 
we look, we ſee nothin elſe; Nature does almoſt 
all N by 5 * e . — ** 

jon; Pr lots or Virtue, . for our try, for 
bar Handy: e . oblrot hi 
Reaſon it is t 
e — 1 of —— "If cheſs Preju 
75 are wrong as they ſometimes are, let 
him give a on hay ſhall be ſtrong enough to 
overcome them: Thi is — Joe: Uſe — Reaſon; 
but let him not complain of Prejudice in the whole, 
and pretend ta ſet. us at Liberty . one of the 
wiſeſt and kindeſt Laws of God, which directhy 
flows from the moſt eſſential Aﬀſetions of Human 
N pure | 
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Ie talk of Reaſon in Perfection; as I ſaid bea 
Fore, and the A belongs to it, all choſt 
are uſcleſs and abſurd Ineumbrances upon 
and We had nothing to do but to — 
as {ooh as poffible. But as Reaſon is in Mawimpers 
fect, and but one Thing among others fully as ef 
eetial, the true Liberty of Man muſt oonſiſt in che 

balancing of one of theſe againſt another. 
his is the Arnfice of Nature, this the Wiſdom 
of God ; by infinite Checks and Controuls we are 
kept Rein burſting out on any Side: Did we want 
my one of thele, 2 ts Coun- 
ole, and ſoom ſhew itſelf by —— 
frons and irregular. The beſt, che Je ii us all; 
can he anſwer — what he ſhould have deen 
11 if he had not been happily under thoſe whobſome 
Keſtraints, which are ſo many that every Man in the 
t? World is in ſome meaſure a Check upon us? Ali 
1 WF theſe therefore, bound cloſe upon ws by tha rong ſtrong 
race of the Authority of Gel,- WI 
or keep the whole firm and — cotiſtitute the 
0 i Happineſs, the Perfection, and the Liberty of 
Man: And this is the Plan of our mda holy ö 
the gen. Why have not I Time to Tay what might 
ver ¶ be eafily ſaid upon chis orion Theme? But I muſt 
ol be very ſhort. 
ci. Br the Account that has been given of Liberty, 
or it is ealily ſeen where our Slavery lies: We may 
hus de enflaved to our on Reaſon, hen not k 
ilch irs Bonnds, it plays the Tyrant within us, and be- 
ud gets a ſecret and extravagant Pride, odious to God 
It and Man, and even inſutterable to ourſelves. We 
ay be enſlaved to our Senſe When we are ſo hol 
bofſefsd by preſent Objects that we can't give to 
abſent” Things the Regard which they jultly de- 
hand from us. Our Faith may enſlave us, and dots 
Ae when we give #00 much to the Authority of 
na Man, by placing in him Infal libility, and an abſo- 
| lute Right . — Our P. enllave us 
1 hen zue eicher Jove or have, — nor- 
moully, 
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 Mouſly, and beyond the true rtion of the Ob- 
jects about which they are employ d; and laſtly, 
which was the fifth Thing mention d ſome time 
fiance, we may be enſlaved to ſome unknown Prin- 
ciples which may hurry and bewitch us into all 
manner of Extravagancies. From this Slavery of 
every kind the Son of God has effectually ſet us 
free by the Obedience of Faith, and by that has 
| UAE YR Title -of the Saviour and 
edecmer of Mankind. We now ſuppoſe the 
Truths and Duties of the Goſpel dictated by God 
to be the ſame Which our own Reaſon, were it per- 
fect, would preſcribe to us, reſulting from an infi- 
nite View of Things laid together, and exhibited 
to the Faith. The Reaſon has the ſame Perfection 
in itſelf as if it were our own, but it is the Reaſon 
of God: Every thing that we do upon this Princi- 
ple is abſolutely perfect, but it is a Perfection which 
1s: the Giſt and Grace of God: Virtue is no lon- 
ger in this View a Creature, of our own, a Thing 
to be proud of, but to be thank ful for; i. e. it is 
Virtue join d. with Humility and the Love of God, 
Conſide ring the Impe rfection of our Reaſon, what- 
ever we do from that only, muſt neceſſarily retain 
the Imperfection af its Fountain, can be done but 
with Half- views, and cannot poſſibly be compleat- 
ed: but upon the Chriſtian Scheme. ——— it is that 
, ou Chrift, through whom- the whole Grace of 
z0d- is conyey'd to Man, is the Light and the 
Truth which only can ſet us free: He, came not to 
deſtroy Reaſon, for he is Reaſon itſelf ſubſtan- 
tiated, but to fulfil and compleat it, and by taking Wi 
off all the Pride and Tyranny of it to render it du- 
tiful to God and converſible with Men. —— He Bp 
has reſcued us from the exceſſive Power of the 
Senſe, not by diſputing the Reality of its Percep- fi 
tions, for he addreſs d his Perſon, his Miracles, ft 


and his Diſcourſes to it, but by opening to its View Nn 

| 4 larger | Scene, and teaching it to form its Judg- nul d 
. ſmeavoor;from 9 narrow Compela chat maß Perf wah 
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tuualky ſhifting, but from an immenſe World of 
Things that continued the fame, And thus where- 
as if we had been left wholly under the Guidance 
of our Senſe, we ſhould hives changed our Mea- 
ſures with every Change of Proſpect, being firmly 
anchor d (if I may ſo — 9 in that eternal State, we 
are preſery d fteady in all the Fluctuations of this 
World. "The ſame may be ſaid with regard 
to the Paſſions, which, far from rooting out, he 
has only directed towards their proper Objects. 
He has found out the Secret of overcoming the 
World through the fame Avenues by which it for- 
merly overcame us. We are allowed ſtill to = 
aid hope Good, to fear Evil of every kind; 
he has inted thoſe Paſſions towards the Place 
where the Treaſures of Good and Evil are laid 

vp. He has found an Object for them exactly com- 

— to them. Whatever Reaſon We have to 
love the World, we have ſtill more to love God, 
becauſe that very Reaſon, together with every other 
that can y create Love, is comprehended in him. 
Heaven is not —— wholly — from tho 
Happineſs we enjoy here, but 4 is the Sum of all 
Happineſs, in which this is confider'd according to 
its Proportion. The Terrors that this World can 
offer to us are no otherwiſe different from thoſe of 
the other, than as theſe are but ſome Streamings 
from an Ocean, ſome Tinctures of Evil from that 
Cup which is in the Hand of the Lord. 

1 has offended the Delicaey of a fine Author of 
the preſenx Age, that God ſhould have any thing 


ng in him chat can create Fear, not confierir's chough 


that it is f that God ſhould have in eve thing che 
preeminence. To our Reaſon he is the firſt Truth; 


. — Ow firſt Article ef our Faith; oe Love he 


remely aimable, and to our” Fear, being of- 
080 he ought to be the moſt terrible bf all 
1 we poſſeſs all theſe Faculties, he 
mnt ſſeſs ſomething that ſhall* perfectt) anf wer 
2 Were ve ind 5 yas 
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1 
this Paſſion of Fear, God might ſafely want thoſe 
Attributes that affect it; but ſince we have it, and 
muſt have it as long as we have any Notion of Evil, 
ſhall we fear every Thing but God, be afraid of 
offending Man, and not atraid of offending God? 
Shall our Reaſon, our Faith, our Love, draw us 
towards him, and our Fear be ſet at looſe to frighten 
us from him? In ſuch a Caſe, conſidering the Pre- 
dominancy of this Paſſion in our Nature, who can 
anſwer for the Conſequence ? But as Things are or- 
der'd, every Principle within us is carned to Per- 
fection, and taught by our Religion to act in con- 
cert, whilſt our Reaſon in the Cauſe of God tri- 
umphs over the weaker Reaſons which would ap- 
pear to combat him, and our Faith in God over- 
comes the weaker Portions of Faith which Woples 
in Men; our Love and Fear of God lead in Capti- 
vity the {ſmaller Loves and Fears which we employ 
on the Creature, and all together join their Forces 
in one Direction in ſupporting the Prerogative of 
God, and the Happineſs and Liberty of Man. — 
If it were a Breach upon our Liberty to fear God, 
if it were mercenary to hope for Heaven, yet if we 
muſt hope and fear at all, certainly thoſe Paſſions 
can never be ſo rightly applied as here: We can 
never ſerve with more Honour, nor for a more no- 
ble Reward; but when we conſider that thoſe ſame 
Things, which, as they are propoſed to our Hopes 
and Fears, carry the Notions of Recompence, are 
in a Way of Reaſon everlaſting and neceſſary Con- 
ſequences of our well or evil doing, thus We no 
longer act from a View of Recompence, but from 
the higheſt Reaſon; thus God no longer threa- 
tens nor rewards, but only mercifully reveals to us 
the neceſſary Fruit of our Doings, and gives us to 
act with perfect . ö e i 
} <a to our Faith, beſides what has been ſaid al- 


ready, I ought to ſhew, and was prepared to do 
it, che God has the ſame _— -with regard 


e is ſupremely 
* icled : 


to Faith as every other where; that 
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[ 23] 
intitled to it, as well as to the Acknowledgment 
of our Reaſon, that the Foundations of it are as 
rfe& in their kind, and that it is fully as impoſ- 
hible to withſtand the Evidences; and conſequent- 
ly that to disbelieve here, argues as monſtrous and 
as dangerous a * owes in its kind as to reaſon 
wrong; that as in Reaſoning to deny the Exiſtence 
of Deity ſecretly undermines all Reaſon, and leaves 
poſſible to aſſign 
a Foundation for any Faith at all, if the Faith of 
Deity be deſtroy d. I ſhould have ſhew'd that he 
has the ſame ſupreme Advantage in ſpeaking to the 
Faith of Mankind, that the Teſtimony of God is 
of Neceſſity greater than the Teſtimony of Man, 
and that Chriſtianity has this Teſtimany of God, 
and therefore that we can deny our Faith to it u 
on no Principles but what will much more ſtrongly 
conclude againſt believing any thing ar all. 
Bur all this _ uppos d, becauſe I cannot 
now enter into the Ba of it, I ſhall only now 
obſerve, that here cſpecially ſeems to be center'd 
the Notion of Chriſtian Liberty; that by this 
Faith in God all ſmaller Confiderations are abſorbed 
in that Perfection of Reaſon which is carried in this 
divine Faith. In the Chriſtian Scheme we honour 
and obey our Parents and Governors in Obedience to 
God. The Authority of God, at the ſame time 
that it binds upon us the Duties which we owe to 
m, and makes them Part of that 
firſt and comprehenſive Duty which we owe to God, 
and ſo effectually guards againſt the Exceſs into 
which otherwiſe — might run. — They are 
much miſtaken, however, who think that this is 
to be done by deſtroying Reaſon and natural Afe 
ſections, and the Authority of Man, and ſubſtitu- 
ting in their room this Obedience to God. We 
ſhould make but coarſe Work of it, did we eat and 
drink, and love our Children, and obey our Parcnts 


Joer Magiſtrates for no Reaſon, but with an explicite 
View to God only: No, _ very Affections, the 


Exerciſe 
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Exerciſe of our Reaſon, Submiſſion to Authority, 


within” their proper Bounds, are all Part of thar 
Obedience which we owe to God: Fo give to the 
Poor from a  Compathon or Generoſity of Temper, 
as far as thoſe Atte&tions are right, is as much O- 
bedience to Gad as if we gave ever ſo much with 
a View to the Command; for theſe are all the 
Laws of God, and, far from being deſtroy d by the 
Chriſtian Law, receive a new Sanction from it. We 
muſt now honour our Parents, and be obedient to 
Authority, not only for the Reaſon that is carried 
in thoſe natural Diſpoſitions, not only from the 
Reaſonableneſs of the Thing itſelf, as it appears to 
us, both Which Arguments yet are very great, but 
from the Command ot God ſignified to our Faith, 
i. e. for other Reaſons unknown to us, which fill 
up what was defective in our own, and conſtitute, 
as I have faid before, the Chriſtian Perfection and 
1 We mnſt love Man ſtill, but we muſt 
love God more; we muſt obey Man, but we mult 
obey God rather. ane 
Ls, Upon the Chriſtian Scheme woe are freed 
from che Tyranny of that unknown Principle with- 
in us, which unreſtrain d hurries and bewitches us 
into the greateſt Extravagancies. Not only many 
of our Actions are wholly unaccountable, but there 
is ſomething unaccountable in all of them. There 
is every where a Mixture of this unknown, which 
therefore we are greatlyconcern'd to guard again. 
Ibis, as it betrays us to Evil, is, in the Language of 
the ſacred Writings, the Devil, the Father and Au- 
thor of all Evil, Evil itſelf imperſonated, Evil alive, 
vi 2 — infinuating, malicious; the molt per- 
fect Ob that Fear which is join d with Hatred 
that all Nature can furnith, for it comprehends e- 
very thing that is ſhocking and deteſtable. This 


Areadful Being, the Jett of little- minded Men, is 


repreſented ever bufy in infuſing Evil, and poi ſon- 
ing our Good; his inviſible Arrows are for evcr 
flying abroad, and no way to be repell'd bers 
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Shield of Faith. This Shield covers all that Part 


of us that we muſt of neceffity leave expoſed; 
the — here does by the er with 
a 


out the Precincts of any human Caution, and no- 
thing but an inviſible Aſſiſtance can guard us againſt 
an unſeen Enemy. Our Security therefore hes in 


this, that he that is in us 7 To than he that is in 


the World. We muſt be ſenſible of our own Inſuffi- 
ciency, and reſt ourſelves under the Shadowof the 
Almighty, who we are taught firmly to believe is 
able and willing to protect us; and this only Charm 
will moſt effectually ſecure us. | 

1 ſhall have ſaid all, in an imperfect Manner, 
that I can now be allow'd to ſay concerning the 
Advantage of Faith, by which the Wiſdom of God 
bas choſen to ſet us free beyond the Reaſon of 
e- have = added this 2 that 
if Reaſon uld give us Li , ſome ve 
tew. could i free, Erhiloſepber Pore and what 
and all the reſt of the World muſt lie under Bon- 
dage unredeemable, and in fact no conſiderable Part 
of Mankind has ever been influenc'd this Way; but 
by this Method of Faith Jeſus Chriſt is qualified to 
be the Redeemer of all Mankind, the Great and 
Small, the Scholar, and the Unlearn'd, Man and 
Woman being equally ſuſceptible of the Grounds 
of Faith, and the Grace of God. I proceed, 
. Thirdly, To mention two or three of the Abuſes 
which have ariſen from a Liberty ill unde rſtood; 
and the firſt I ſhall mention ſhall be a very early 
one, where Liberty is abuſed for an Occaſion to the 
Fleſh, i. e. is brought to countenance an immode- 
rate Love of preſent Pleaſures, to juſtify us in de- 
parting from the eſtabliſh d Ways of Happineſs 
which the Wiſdom of God and Man has mark d 
out for us. This Notion of Liberty proceeds from 
the utmoſt Poverty of Mind; for allowing Liberty 
to conſiſt in the free Enjoyment of Pleaſure (and 
indeed it can never be ſeparated from it) this is 


what the Laws of Religion and Government have 


ever 
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cvei bad in view to provide for; one for everl 
ing Pleaſures, the Beatitude and 
ncts of 1. e, abſolute Pleaſure or abſolute 
e ; the other for the Ploaſures or Happi- 
cls of Life, both which are ordinarily to be found 
in 25 — 8 are ”"_— if I 
may fo s mylſelt, upon the moſt perfect Cal- 
ehe 
has been duly conſider'd and allow'd for. The 
Man we are talking of has not a Soul wide enough 
to take in ſo large a Compaſs; a few Years are a 
Burden too much for him to think on; his Plea- 
farcs are the Pleafures of a Month, of a Week, 
of 'a Day, or even of a Moment. Hende ariſes 
z whole Set of Principles correſponding: Friend- 
ſhip, as it is not founded upon any Views of Life, 
does not require the Cements of Worth and Vir- 
tue, it needs not be made of fuch laſting Stuff, 
it is enough that it ſerves the Purpoſes ot thoſe 
Picaſures. Juſtice, Honeſty, Humanity, and all pub- 
lick Virtues are ſhrivell'd into a kind of Honour, a 
noble Word corrupted to mean that Bond which 
ties together ſuch Friends. Hence it is that a moſt 
8 Man may be a very good Friend, he may 
a Man of Honour that has given up all Preten- 
Rotis to common juſtice, and one that has thrown 
off Humanity, and perhaps natural Affection, may 
ttilh be a generous good-natur'd Man. Hence a 
plain honety Man hO labours to fulfil all the Du- 
ties of Life, is a ſtupid ſervile Animal; the Work 
of Life is the greateſt of Drudgeries, except Reli- 
gion, which proceeds upon Principles ſtill larger, 
and more removed from his narrow. Underſtanding. 
Now fee:the Conſequence: As Knavery is the 
Gain of a few:;Days;' but corrupts the Foundation 
vrhich is to ſupport us throughout, ſo every unlaw- 
ul Pleaſure eats into the Enoyments of Life, and 
ſucks out all the Happineſs which can render it 
_ agreeable. If Pleaſure is to be found no where but 
in thoſe Excrſſes, what remains of our Time, w_ 
1 | m 
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muſt of Neceſſity be far the greater Part, muſt be 
Miſery and Vexation ; if Looſeneſs, be Liberty, all * 
the reſt muſt of courſe be Slavery: And thus this 
happy, this free Man for a few Hours, is curled and 


enilaved for Life, and damn'd for ever. 


* , 


cover a Spirit of Pride, Envy, or Maliciouſneſs, I 
ve ſaid ſomething before to ſhew that Government, 


in the general Nature of it, has an Underſtanding 


proportion d to its Power. It is evident that who- 
eyer are call'd by God to this high Office, are by 


that Call authorized to ſummon to their Succour 


the whole Wiſdom of a Nation; thither are di- 
rected all Petitions, Remonſtrances, Counſels from 


eyery Member of the State, i. e. the Underſtanding 


and even F 2 of a People is all center'd ther 
and comes forth in Laws adapted to the ſev 
Occaſions and Exigencies which create them. And 
it is further certain, ſince Government has received 
a freth Acceſſion of Authority by Revelation, that 
wherever the Sovereign Power and Legiſlature of 
a Nation is lodged by God, together with that 
Portion of Authority he imparts to it, at the ſame 
time, by Ways that we can't explain, ſome. Portion 
of the Spirit of Wiſdom to direct its Counſels, for 
otherwiſe here would be an. Obedience required 
without a Reaſon to ſupport it. Upon this Bottom 
every Thing 1s conſiſtent, and we obey Govern- 
ment becauſe it is reaſonable to obey it, and conſe- 
uently according to the Notion of Liberty befor 
laid down, we are free in our Obedience, and really 
enſlaved to ſomething or other when we refuſe, it 
Accordingly there has been ever acknowledged 
ſomething ſacred in the Perſons of Princes, a kind 


of a divine Cloud hovering round their Heads, to 


which we are naturally prompted to pay a Venera- 
tion, which is upon the whole proportion d to the 
Reaſon that ſupports it. n 


* 


. 
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A Second Abuſe of Liberty, is that in my Text, 75 
where it is uſed, in Oppoſition to Government, to 


Bur yet, as ig impoſſible :o ſuppoſe on ane Sie 
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the Grounds of abſolute Authority, it is impoſſible 
on the other to ſuppoſe an abſolute Obedience: 
There are Times when every Thing that is human 
ga cdmits Corruption: A Government therefore is 
ſometimes Corrupted, and then it becomes the Part 
Or Liberty to withſtand the Corruption. The Wiſ- 
dom of our Comſtitution has particularly e 
that there ſhall be Controals upon the Abuſe of 
Power, and, far from doing wrong, a Repreſentative 
bf the People will betray the Truſt repoſed in him, 
I he does not boldly and firmly oppoſe any Breach 
upon their Rights, any Innovation that would de- 
Key the juſt Balfance eftabliſh'd' between Prince 
and People. But at the fame Time we muſt not 
talk for Liberty upon Principles that will deſtroy 
all Government, and the ct that is due to it; 
we muſt have eſpecial Care that we don't profane 
that Name and Cauſe, by proſtituting it to ſerve our 
Pride, or Envy, or Malice. As Government is ſome- 
times corrupted, ſo on the other Hand it is no un- 
common Thing to fee the proudeſt and moſt impe- 
nons of Men talk loud for Liberty, by which they 
muſt mean a Liberty to do what they pleaſe, a Li- 
berty to be Tyrants themſelves, an r 
are fo, as far as their Power extends to their Do- 
meſticks and Dependents. Where there is any 
reaſonable Jealouſy of Ambition, or Envy, or Re- 
fentment, or any undue Motive, not all the ſmart 
Talk in the World for Liberty will go farther 
than to divert that little Malice which dwells upon 
the Surface of the Soul againſt every Thing that is 
eminent; it will raiſe a Laugh and a Jeſt, but it can 
never move the Ground of the Heart. To do that, 
we want the Man, whom Virgil defcribes, 'Pzetate 
Gratem ac Meritis j he muſt be free within before 


ke can be qualific 
Tux Third and laſt Abuſe of Liberty that I ſhall 
mention, Hal be in deer of Religion. This is 
t preſent the Favourite Topick, to ſuck a Degr 
* 2 MO * 


to decide upon the Liberty, 
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that it's hardly fafe to ſpeak of Liberty with Free- 
dom. By Virtue of this Principle a looſe raw Mind, 


which needs all the Bandage of Authority ro keep 


it tight, is left to its full Swing; and a pr Man, 


perhaps, yet of an Age in which the Law wiſch 


won't truſt him with the Government of himſelf, 
thinks himſelf qualified to judge decifively . the 


Adminiſtration of God, and the Wiſdom of Ages; 


and accordingly the firſt Principle he ſets out upon, 


is to throw off all Authority of God and Man; his 
own Reaſon only ſhall judge for him: And thus, 
without any Examination at all, he has already de- 
termin'd a Peine of the vaſteſt Importance, a Point 
ſo great that all the Duties we owe to God and Man 
depend upon ir. For if no Regard is to be had to 
the Adminiſtration of Things, if no Faith is due to 
the general Underſtanding, what reaſonable Foun- 


dation is there left to ſupport the Honour and Re- 


ſpect, and Obedience that we owe them?; 

Bur, perhaps, I do him wrong; it is not with- 
out Examination: He has examin'd, and is fturniſh'd 
with many Examples of popular Errors and na- 
tional Abſurdities; he can be eloquent upon the 
Blunders and Contradictions of general Councils 
and Synods, and Covocations, Cc. And he is ſo far 
right, that the wiſeſt of Men are ſubje& to Error, 
that the largeſt Aſſemblies have no juſt Pretenſion 
to Infallibility, becauſe it is abſolutely incommuni- 
cable to any Creature. The beſt, the wiſeſt, the 
greateſt Bodies of Men have erred, and are you then, 
young Man, infallible? They have done ſome Things 
weakly, but do you all Things wiſely ? They have 
contradiged themſelves once or twice in a Century, 
but don't you many Times every Week, or every 
Day of your Life? Without all Doubt, if Infallibility 


were to be placed any where, we ought with the 


Romaniffs to place it in the general Senſe of Man- 
kind, rather than in the Underſtanding of every ſingle 
Man; for tho' either is abſurd, yet this is infini tely 
more ſo: But why — run mad any Wa 


\'S 
Becauſ- — 


it 
- . 
' 


OE 
| Becauſe: there is no N any Society of * 
Men, is there therefore no Authority, no Weight © at 
in their Judgment? Full as well may we deny any w 
Authority to a Parent or civil Magittrate, becauſe © T 
whole Volumes might be fill'd with Inſtances where ¶ of 
they have commanded wrong? All thoſe Inftances, W nc 
were they ten times as many, would not till be G 
equivalent to that one great Truth which is con- an 
tain'd in the Obedience we pay them. If we were on 
to enumerate all the Diſeaſes incident to us, 'twould is 
make a large Catalogue; and endleſs would be the I Tr 
Hiſtory of all the Diſtempers that ever have happen d; ¶ anc 
and yet were we to take Mankind all round, ve Re 
mould perhaps find a Month's Health to the Sick- I 6 1 
neſs of a Day. So much does the general Courſe of ¶ to t 
Things preponderate the Exceptions made to it: And WF by 
thus, in this Caſe is the Truth of Authority the ge- I be 
neral Courſe, and the Errors of it Exceptions. ima 
Bur the Misfortune lies here: A Man happens Wit oi 
to have large Acquaintance in the Vices of the Ton, of u 
or the Corruptions of the Age; thence he gains de- ¶ ing 
_praved Notions of the whole; theic he feeds by Ady 
Companions or Books, that are cver inſtilling into W Rig 
him thoſe Poiſons and Deformities of Nature; 1o W does 
. that by the Time he is compleated, were his Mind I too 
to be dilleged, it would be found full fraught with Pow. 
Falſhoods, Rogueries, Tricks, Prieſt-craſt, Hurri-Mthe ſ 
cane and Confuſion. This is his Idea of Nature, and Meomt 
upon this Bottom the Diſpoſition of Mankind to Wot th 
believe and obey, mult, as it does, appear ridiculous Mite] 
to him: For the Affairs of the World go along up-MTrut! 
on a 2 Suppoſition of Truth and Honcſty, o it. 
and Beauty and, Order, and he goes upon the pine: 
Scheme of Falſhood, Roguery and Confuſion. tut t! 
The World ſuppoſes a LE Power prev, andthe | 
a wiſe God dirc&ing Affairs with as much Perfec-· 
tion as the neceſſary Order of Things will admit; 
the cunning Man either leaves all at random, or! 
elſe places the Devil at the Head of Things; and 
yet after all, in order to keep ſome Mealurs nothe 
eee with 
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of wich the World, he is forced to cramp his Words 
ht and Actions to ſome Conformity with it: And 
p which I pray you is the free Man? he whoſe. 
c © Thinking and Doing go hand in hand, both alike 
xc © obedient to Authority, as far as it is reaſonable, and 
cs, no further (for thus far only, upon the whole, has 
be God diſpoſed Men to obey; ) or he whoſe Thoughts 
- and Actions are ever contradictory, who would do 
re one Thing, but muſt do another? — But this Force 
dis the Thing which he complains of; and great 
he Tragedies are rais'd upon the Perſecutionof Truth, 
d; ad the Diſcouragement which Power has par upon 
we Reaſoning : If a Thing be reaſonable, it will appear 
-k- Wl fo oe a fair Examination; why then is it not left 
to that Teſt? And I agree chat it we were govern d 
nd WF by nothing but Reaſon, all Application ought to 
ge- be made to that Faculty, * Mite it has too all 
imaginable Advantage; but as we are conſtituted, 
ens it ought to have an Nee as well to every Part 
n of us. See how the Matter ſtands in God; his Be- 
de- Ming is the firſt Truth, and therefore has the greateſt | 
by WW Advantage to the Reaſon of any other, and his 
no Rights conſequently are the moſt reaſonable : but 
o I does he leave it to that? has he not infinite Power 
ind too to ſupport them? and indeed where ſhould 
ich tower be uſed but in the Cauſe of Truth? Thus at 
rri· ¶ the ſame time that Truth combats Error, will Power . 
and i combat the Pride, the Stubbornnefs, the Perverfity 
co ol the Paſſions; and for the ſame Reaſon that infi- 
ous Waite Truth is join d with infinite Power, ought every. 
up-Wſruth to be countenanc'd by a Power proportion d 
ity, to it. To hear ſome People talk, one would ima- 
the eine that God had himſel given abroad this Truth, 
on. but that he had left the Diſtribution of his Power -, 
and Wiſthe Dignity of this Place won't permit me to ſpeak... 
icc-Mit full) to any thing elſe; for how otherwiſe ſhould 
nit; Wt come to paſs that Power ſhould always be em- 
ploy'd in bearing down the Truth? that one of the 
tributes of God ſhould be in perpetual War with, 
mother? It is not ſo: There is a Balance in the 
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Hand of God, in which all Things in Heaven and 
Earth are weighed ; out of which are dealt the 

ſeveral Shares, as of all other Things, ſo of Power 
too in the wiſeſt Proportions. Power, upon the 
Whole, is 7 55 to protect Truth; it defends 

Virtue, Juſtice, Religion, Government, Order, and 
all the Reaſon that is comprehended in them. Some- 
times indeed it is overftrain'd, ſometimes it is 
Wrong applied, and then fo far it diſcourages 
Truth; but this is an accidental Abuſe of a good 
Thing, and contrary to the general Courſe. 

Bur it is faid our Reafon ought not to be influ- 
- enc'd; there is no Merit in receiving Truth any o- 
ther Way than by the Force of Reaſon: But ſup- 


' * poſe thar Truth, at the ſame time that it is very 


reaſonable, is very uſeful too; ſuppoſe that God is 
not only the moſt demonſtrable, but the moſt im- 
nt Truth to our own' Happineſs ; ſuppoſe that 
Jelus Chriſt is not only a Truth, but a Truth ne- 
ceſſary to our Perfection and Salvation, what ſhall 
we do in this Caſe? Muſt Truth lay aſide all its 
Good, and become an inſignificant Thing, that we 
may be able to reaſon upon it coolly, and with In- 
difference? and, for fear the Reaſon ſhould be 
bribed, muſt we leave nothing in it worth our Ac- 
ceptance,. Now, upon the Suppoſition above made, 
there is no Harm in all chis; On the contrary, it is 
the utmot Goodneſs in God, fince they all tend to 
the fame Point, to make uſe of every Advantage 
of Inte reſt, as well as Reaſon, to draw us to our Hap- 
pincfs, for that is the Iſſue of all; but we inſiſt up- 
on rhe Point of Honour, will receive it in a way ot 
 Reaton only, and make our Salvation our own 
Work: On the contrary, God appears in the whole 
Courſe of his Dealings with us, not ſo much to have 
conſulted the Honour of our Reaſon, as the Ho- 
rour of his own Adminiftration ; not ſo much our 
Merit, as the Glory of his own Grace; not our 
ride but our Happineſs; to Which It is indiſpen- 

ſebly neceffary that we be humble and a, 
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Bur where Power is abuſed, (for I have acknows. 


ledged that ſometimes it 1s ſo) has Truth no Way to 
raite its Head? Les, when theFulneſsof Times is come 
vrhich the Father hath reſerv'd in his own. Hand, 
when Power is 15 FR , N — univerſal. _ 
Degeneracy, and God, hath his ſtrange Work to do 

he che Lord Fo 9 
ſcends upon ſome choſen Inſtruments of his Prori- 
dence; inſpires them with a Force ſuperior to all the 

I the World, which enables them to de- 


upon the Earth, then the Spirit o 


Strength 
clare the Truth boldly, and to do and ſuffer for it 
gloriouſly. And this is the Way by which, if 


cured, before we dare declare. ourſelves: It is an 


evident Proof of the little Value we put upon a 
Truth, when it does not in our own Judgment coun= 


tervail a few Conveniences of Life, eſpecially hen 
we are ſo nobly rewarded both in the preſent Senſe 
and the future Expectations of Glory. If it be not 
worth a little Suffering of our own, can we think it 
worth the Introduction into the World, with all the 


Evils that of courſe attend a Revolution? To com- 


plain therefore of a few Hardſhips which now and 
then attend Truth, is to complain of the only Me- 
thod by which Providence has choſen to make it 


prevail. Had the Apoſtles, before they enter d into 


any Kingdom, inſiſted upon a ſafe Conduct, before 

they ventur'd. to preach Jeſus Chriſt, defired the 
Laws. to be Tuſpended, what would become of 
Chriſtianity > Theſe are the Principles upon which 

a neceſſary Reformation is to be juſtified; theſe the 

Methods by which it is to be effected. 

A ND as to our Brethren the Proteſtant Diſſenters, 
thoſe who cannot be perſwaded to ſacrificegloriouſly 
a few ſmall Scruples (for ſuch themſelves ſeem gene- 
rally nowto think them) tothe great Truth of pub- 


lick Order, where the Differences are ſmall, they are 
intitled to the Toleration : they enjoy ſo much In- 


dulgence 


any great Revolution is to be effected, God has 
choſen to effect it. Itiis not by fitting at Home, 
and reaſoning at our Eaſe, and expecting to be ſe- 
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Aulgence as is conſiſtent with the neceſſary Encou- 
xagement of the Eſtabliſh'd Religion, which can ne- 
ver be given up, but with the molt fatal Conſequen- 
e they need not ſeek Shelter under Principles 
_ whieh bring them upon a Level with the moſt aban- 
don'd-of Men, for fuch is the Right of judging for 
etrfelves, which either juſtifies nothing, or juſtifies 
exery thing alike; the wildeſt Exceſſes of Thought, 
or Action, except it be ſuppoſed that there is a Right 
ef Thinking, and not of Acting according to our 


1 


— 


Thoughts. 5 | 
Bur it ſeems it is in Religion only that we have 
: mis Right, for in Points of Morality we ought to 
:zhink truly; we can claim no Privilege of thinking 
Murder, Adultery, or Perjury, innocent Things: 
Any one that ſhould advance thoſe Doctrines would 
jaſtly fall under the Publick Cenfure. But why this 
Difference? The Reaſon is plain, becauſe Murder, 
' of Perjury, are things that concern our civil Inte- 
eſts: but God and his Worſhip, may either be or 
. wor be, without any Conſequence to the World. 
This is the plain Tendency of the Diſtinction; and 
in truth, if Religion be a Thing ſo wholly of ano- 
ther World, that it has no Inffuence upon this, the 
Magiſtrate has no Concern in it at all. But if it be 
till, what it ever has been, the firſt Bond and Tie 
of all Duty, the ſtrongeſt Cement of all Order and an 
Government; if it be ſtill a Truth, as it was three Es 
thoufand Years ago here as well as in Judæa, that the tr 
PraRice of Religion draws after it all Civil Prof] ane 
yity, and the Neglect of it the utmoſt Curſe of God | 
upon a Nation; if Jefus Chriſt, when he fulfill'd and No 


perfected Religion by adding to it the Sanctions of ev 
Eternity, deſtroy d no Truth, no Confequence of it Col 
on Temporal Affairs, but let it remain ſtill as uſe- whi 


fal to the World as it was before; if this be true, I 
txy, then the Magiſtrate is ſtill deeply concern'd 
ir protecting Religion, and diſoountenancing and 
puniſhing whatever would deſtroy it. 1 
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Tux contrary Scheme goes aj the Suppolitiom ** 
of Religion being a Thing indifferent, and rends c 8 
beget a fatal Ind ifferency towards it. Hence it b 1 
comes a genteel thing to fit looſe in this Point, err 
fear of a Miſtake to be ever open to Reaſon or Dre ] / Hm 
lery againſt it, to feel no kindly Warmth of Aﬀedi © Þ 
on in its Favour: And becauſe ſometimes Peaple 
have been ridiculouſlyor extravagantly zealous,and 
Tome have carried their Paſſions too high for it, there : 
mult be a mortal Stagnation of all Affection. As if, 
becauſe we have ſometimes Storms, we ought to hae 
no Winds; becauſe the Love of our Country, us _ 
Laws, and Liberties, betrays us frequently ins 
Wars and Miſchiefs of every kind, therefore o W 
Country deſerves no Love at all. The Miſchieſe 
that Religion has done, are a Demonſtration of à 
Importance; for Nothing elſe has Intereſt enough 
with Mankind to engage them to it; and accord= 
ingly it is univerſally true, that every thing that is 
moſt valuable, has accidentally created the greateſt 
Evils. Hence it is, that the Duties of Religion are 
only a Matter of Decency; its molt, ſolemn Inſtitu- 
tiops bare Convenience, and that Convenience ſo 
1mall that it ought to ſubmit not only to every De- 
gree of worldly Intereſt, but to oux Frolick and 
Wantonneſs, the better deciding of a Wager, r 
any Thing ſtill more inſignificant. O God! that ; 
Fas & Nefas, Words that heretofore imported the 
ſtricteſt Obligation upon the. Soul, the laſt Right - 
and bounden Duty of Man, ſhould now under”. | 
Chriſtianity mean no more than Convenient and 
Not Convenient. „ 
Ap what has been the Conſequence of all this 
Coldneſs > Why that, which muſt neceſſarily be, 
when once the great Bond of Duty that holds all to» 
gether is burſt, every ſmaller one cracks one after 
the other. It is not Duty, not that natural Vene- 
ration, and Affection, which ſhould paſs between 
a People, and the Father of it, that binds our i- 
vil Obedience; no kindly Prepoſſeſſions in — 
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3h 6 but on the boßtrary © Thirſt hd 
NE. "Gpecdiveſs after every Bette Nore ty that makes 
8 * je:: We dbeyf becauſe we ſomething 
ent iu et and from the Ane Convenience 
e Reſpet to our Parents; and 
4t would be treated as an 
_— wy uin to mention Duty, or Honour, 
Rs 0 — — to thoſe that gave us Being. Every 
os EE 8 an s own private Gains, bis private Pleaſures, his 
bh ties, his Humours;his e are tow the: on- 
5 zal Things. Bat 1 in the mean time what 
= deen aflare us in che Pofſcifror of any thing at all ? 
A Wulerery Mar's priyrte Reafop fil the Place of 


. 


ut Eternal Wiſtlam which upholds the whole ? 
1 5 ; e pablicl Juſtice; when everlaſting Righteouſ- 


eee have no Force,' will Hohoi tt bin Web of 
fan's Conteltitr, bold us? If we have thrown 
| * 8 =; the Authority*of 1 God; fhalk we long preſerve a 


© Fete chat tle Idol, which ler pp every 
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Lr that we ia il ref un 
e , Son, and 
e given all Honour, "and Glory, New 
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ES UHIs: Sermon was 2 — no 
0" "firther. than, to that Para- 
1 gra h under the third Abuſe, which 
6 ꝙũĩẽ.̃ thus; But this, Force is the 
= 8 © DJing Thich he complains of. 5 4 
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